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The MEANING of the GAYATRI-MANTRA
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Orh bhah bhuvah svah | tat savitur varenyarh bhargo devasya dhima-

hi | dhiyo yo nah pracodayat ||
—Rgveda 3.62.10, Yajurveda 33.35, 22.9, 30.2, 36.6, Samaveda 1462

Essential Meaning

Om Earth — Space — Absolute Light (of Consciousness)

Let us meditate on that beloved Radiance of (our) invigorating
Luminous (Consciousness), who profoundly inspires our virtuous

thoughts.
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.. Three Basic Meanings of OM

Om has innumerable meanings; up to 84 distinct meanings can be

identified in the scriptures. Om essentially means:

* the Absolute Reality or parabrahma
* the unification of the states of waking (A), dreaming (U), deep
sleep (M) and the transcendent state of Absolute Awareness

e the unification of Brahmi, Visnu, Siva and Sakti in one.
». The Basic Meanings of Bhiih Bhuvah Svah: the three Vyahrtis

According to Manusmrti 2.76, the three Vyahrtis or enunciations
‘bhah bhuvah sval’ summarise the three syllables A — U - M and
thus simply are a code for the secret word OM. Moreover, each
symbolises one of the three main Vedas: the Rgveda, the Yajurveda
and the Samaveda. This view goes back to the ancient Brahmana-,

Aranyaka- and Upanisad explanations.

Bhiih

Grammatically, bhiah means ‘earth’: It is formed from the root vbha
sattiyam with the kvip-suffix in the sense of ‘bhavati asmin’ (that in
which one exists). Bht means ‘to be’ (vidyamanata) and ‘to become’

(utpatti).



Bhah thus primarly means:

* The earth, prthivi
* The place where one is, sthina
* InaVedic context, it can also indirectly refer to the Agni of the

fire ceremony, yajiiagni
In Yoga, it represents the lowest Cakra (earth).

Bhuvah

Bhuvah is an indeclinable (‘bhuvas’) derived from the same root
vbhia with asun and kit-affix in accordance with Unadi-Satra 4.216
bharadjibhyar kit.

Bhuvah primarily means:

* Space, akasa

It is sometimes described as the space in between the earth and the
sky, antariksa.
In Yoga, it represents the interim space between the lowest Cakra

(earth) and the uppermost Cakra (space).

Svah

Svah is an indeclinable (‘svar’) related to ‘su’ (to be beautiful) and
refers to the ‘beyond realm’, but also to space (ikasa) and the realm of

light (svarga).



Svah thus primarily means:

* Light, the beyond-realm
* Beauty, Sobhana
* Absolute Space

In Yoga, Svah represents either the highest Cakra or the transcendent
state beyond the Cakras.

5. Word-By-Word Explanation of the Gayatrimantra

Grammatically easier structure:

tat varvenyam bhargah savitur devasya dbimahi yah nab dhbiyab praco-
dayat

Let us meditate on that beloved Radiance of the invigorating Deva,
the Luminous One who profoundly inspires our virtuous engage-

ments or thoughts.

tat — that

“That’: either accusative referring to ‘bhargah’; or a substitute for

‘tasya’ (‘tasya savitur devasya’).

savitur — of the invigorating

Visargasandhi of ‘savituly, 6th or genitive case of ‘savitr’.
‘Invigorator’, ‘creator’, a name of Savitr, the Sun. The word ‘savitr’ is
derived from the root vsa (san) + trc (Panini 3.1.133). The root has

two basic meanings:
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* praniprasava: to set in motion, urge, impel, invigorate, create,
produce beigns

* pranigarbha-vimocana: to beget, procreate, bring forth, bear

Thus, the word ‘savitr’ can be interpreted to refer to the Sun in its

quality of invigorating beings and urging them to awaken to life.

varenyam — choice, choicest, most excellent, cherished, beloved

2nd or accusative case, serving as an adjective for ‘bhargaly’, ‘radi-
ance’. The word ‘varenya’ is derived from the root Vvr(f) + enya in
accordance with Unadi-Satra 3.98 vy7ia enyah. The root has the basic

meaning of:
* varana: to choose, solicit, prefer, love, cherish

The root has a wide spectrum of meanings directly linked with Ger-
man ‘wollen’ and Latin ‘voluntas’ (as in English ‘voluntary’, ‘some-

thing freely choosen’).

The range of meanings includes: to choose for one’s self; to choose
in marriage; to woo; to ask a person on behalf of; to solicit anything
from; to ask or request that; to like better than, prefer to; to like, love
(as opp. to “hate”); to choose or pick out a person (for a boon), grant

(a boon) to; ask or sue for (acc.) or on behalf of; to choose as a spouse.

Thus, the basic sense of ‘varenya’ is ‘vriyate lokair iti’, ‘that which is

chosen, preferred or loved by people’.
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Amarasithha explains that ‘varenya’ is one of the 17 words that have
the sense of ‘Srestha’, ‘best’, ‘most excellent’, or ‘pradhana’, anything

‘preeminent’.

bhargo — on the Radiance

Visargasandhi of ‘bhargaly’, 2nd or accusative case of ‘bhargas’.
‘Bhargas’ is neuter and is derived from the root ybhrj + asun-affix in
accordance with Unadi-Satra 4.215 a7icyasijiyujibbyjibbyah kusica.

The basic meanings of the root are:
* toroast, to fry, to parch, to scorch, to burn up
It thus refers to the scorching Radiance of the Sun - jyotih, tejah.

In its masculine form, ‘Bharga’ is defined as ‘bhrjyate kimadir anena’,
‘he by whom the afflictive emotions such as obsessive desire are burnt

up’. This sense can also be transferred to the neuter form.

devasya — of the Deva, the luminous one

6th or genitive case of ‘deva’. ‘Deva’ is masculine and is derived with
the ac-affix (Panini 3.1.134) from the root Vdiv, which has ten basic

meanings:

1. Krida: ‘to play’. In this sense, Deva means ‘the playful one’. A
Deva or Devi is playful in his or her creativity, inner freedom
to move at will — for example as a khecara or khecari, someone

moving through space in complete freedom or svacchanda. It also



refers to the playful way in which the Deva of Absolute Aware-
ness — the all-creating king — gives rise to the infinite display of
samsdra merely in the form of a playful effulgence or outward

radiance in the mirror of his own nature.

Vijigisa: ‘to seek to triumph over’. In this sense, Deva means ‘one
who seeks to triumph over’ and refers to either a Deva such as
the Sun overcoming the external darkness and slumber at dawn;
or, the Devas, the gods, overcoming the external forces of evil or
asuras; or the inner Deva of Awareness dissolving the inner nega-
tive emotions or klesas of obsessive desire and greed, aversion and
irritation, selfish confusion, pride and conceit, envy and jealousy

— and all the endless minor emotional states they bring about.

Vyavahara: ‘how to conduct oneself”’. In this sense, Deva is ‘one

who knows the right, auspicious conduct and teaches it to others.’

Dyuti: ‘to shine, to be luminous, to illuminate’. In this sense,
Deva means ‘the luminous one’, ‘the one who illuminates the
moving and unmoving world’. This is the sense that most
traditional commentators adopt in the commentaries on the

Upanisads.

Stuti: ‘to praise, to adore’. In this sense, Deva is someone who is

‘worthy of praise or adoration’.

Moda: ‘to delight, to be blissful, to be joyfully appreciative’. In

this sense, Deva is someone who is ‘full of bliss and grants bliss
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to others’, or ‘one who is full of delight and appreciation for the

good qualities in others’.

7. Mada: ‘to be proud’. There are Devas in the higher Lokas or
worlds who have not attained liberation and enlightenment. They
are said to be among those beings who, while being exceedingly
pure, have retained subtle pride. Due to this subtle pride, these
Devas will eventually — after extensive periods of time — die and
be reborn like all other beings into the womb of a new moth-
er. This is why it is said in the scriptures that even an Indra, a
Brahma or a Visnu can be reborn as an ant if they do not strive

for enlightenment and realise the true nature of all things.

8. Svapna: ‘to dream, to sleep’. In this sense, Deva means ‘one who
causes beings to dream or to fall asleep’ or ‘one who dreams’. A
Deva is ‘one who causes beings to fall asleep in the unmanifest
primordial state of zvyakta when a world-cycle ends.” This is
called the time of dissolution or pralaya. Beings who have not
attained liberation are then re-awakened in the next world-cycle
along with their karmas and subtle impressions. In the sense of
‘dreaming’, Deva is also the mind itself which causes conscious-
ness to fall into the hypnotic slumber or dream of samisaric expe-
riences, and also very concretely: actual dreams. The mind can
experience dreams unconsciously like in the case of most beings,
or consciously (lucidly) like yogis who have learned how to dream

lucidly.
9. Kanti: ‘to be lovely’ In this sense, Deva means ‘one who is lovely’.
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It can also mean ‘one whose aspirations or desires always turn out

to be true or satya’ or ‘whose attainment or prapts is lovely and

delightful’

10. Gati: ‘to move’ (and in a secondary sense, ‘to understand’): In this
sense, Deva is ‘one who is present in all states, in all things, in all
moments’, i.e. Awareness or Consciousness as the pervasive pres-
ence or space within which all moments of experience occur. In
this sense, Deva can also mean ‘one who should be truly under-

stood, adhigata’.

dhimahi — let us meditate

Vidhi lin atmanepada uttamapurusa bahuvacana or optative 1st
person plural of the root Vdhyai, to contemplate, to meditate, to pay

attention. This is also the root of the word dhyana, meditation.
It thus simply means: Let us meditate.

There are several definitions of dhyana in the scriptures. We shall

follow that found in Yogasatra 3.1-2:

desabandhaf cittasya dharana
Fastening the mind to a single spot or content is called holding

attention.

tatra pratyaya-ckatanata dhyanam
A singular stream of cognisance directed towards that spot or

content is then called meditation.



The Gayatrimantra is thus a call to learn to meditate by concentrat-
ing the mind on the Radiance of the outer life-giving Sun and the

invigorating inner Sun of Awareness.

dhiyo — our virtuous thoughts or engagements

Visargasandhi of ‘dhiyaly’, accusative plural of Dhih, a feminine

noun.

Dhi is derived from the root Vdhyai with the kvip-affix: to contem-

plate, to meditate, to pay attention.
It can have several meanings:

* Karma: Virtuous engagement, such as rituals, ceremonies,
spiritual activities. In a Vedic context, Dhiis often used in this
sense.

* Prajia: Wisdom

¢ Sarhwvit/Cit: Complete Awareness, Consciousness

* Buddhi: Intelligence, the subtle mind that can discern truth with
certainty (niscaya-atmika-buddhi)

* Dharma-adi-visaya buddhi: Virtuous thought or insight concern-
ing Dharma and the like

* Medha: Intelligence that has the capacity of sustaining insights

* Preksa: Observational Awareness

* Upalabdhi: Perception, understanding, insight



According the language philosopher Rudra, the dynamic of Dhi has
eight expressions, astadha dhiyab saktib (astadba-dbigunah):

Suériisa: the desire to learn

Sravana: learning

Grahana: comprehending

Dharana: retaining and integrating what has been comprehended

Uha: deliberating critically upon what has been comprehended

A

Apoha: completely resolving the aspects that have been critically
deliberated upon and becoming doubtless

7. Vijiana: deep insight, realisation

8. Tattvajiana: awareness of truth, knowledge of truth: the state of

things as they are: tat-tva.

The Gayatrimantra can be understood as a prayer to inspire prac-
titioners to seek knowledge, to learn, to comprehend, to retain and
integrate what has been comprehended, to deliberate critically, to
completely resolve all aspects that have been deliberated upon criti-
cally, to attain deep insight or realisation, and to finally accomplish
the awareness or knowledge of truth: to realise the state of things as

they are.

yo — he who

Visargasandhi of ‘yak’, 1st or nominative case, the masculine relative
g yat

ronoun. Example in English: “Ever happy is he who meditates” —
P p g PPy

Sanskrit: sa sada sukhi yo dhyayati.
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Here the ‘yah’ refers back to ‘devasya’, ‘of the Deva’ — ‘upon the be-

loved Radiance of the invigorating Deva who...’

nah — our

6th or genitive case plural of ‘asmat’, ‘us’, thus it means ‘our’.
The ‘our’ refers to ‘our Dhis’, i.e. ‘our virtuous engagements,

thoughts or insights’.

pracodayat —

Vidhi or a$ir-lin parasmaipada prathamapurusa ekavacana, or opta-
tive 3rd person singular of pra+ycud. The root ‘cud’ means ‘to goad,
to inspire, to encourage’. The prefix ‘pra’ has the sense of prakarsa,
‘excellence, high intensity, i.e. thoroughly, definitely, absolutely, pro-
foundly’.

The verb thus means ‘to thoroughly inspire’, to ‘profoundly inspire’.

Sayana has taken the verb to mean ‘prerayet’, ‘may he profoundly in-
spire’. Other scholars like Akhandananda take it to mean simply ‘he
who by his very nature inspires’ in an absolute present sense, not as
a wish that ‘he may inspire’. The very nature of the Sun of Absolute
Awareness is that it contains within itself the quality if awakening

the deluded mind to its true nature.
The Gayatrimantra thus hints at the inherently liberative quality of

Absolute Awareness. When the deluded mind directs itself towards

the Sun of Absolute Awareness through meditation, the liberative

18



quality of Awareness becomes active and begins to inspire the mind
towards virtuous engagements, karmas, and the eightfold process of
insight or dhi that culminates in the knowledge of Absolute Reality,

tattvajnana.
1. Deeper Explanations and Perspectives on the Gayatrimantra

The three Vyahrtis as the manifestations of Brahman

In his remarks on the Taittiriya Aranyaka, Siyana states that the
three Vyahrtis express Brahman which has manifested as the three
Lokas. Thus, their ultimate purpose is not to express the three
worlds, but to point to Brahman which has manifested itself as the

three worlds.

Bhatta Bhaskara states that the three Vyahrtis should be considered
the essence of the three Vedas in the same way that butter is the

essence of curd.

Vyahrti refers to something that is to be pronounced. Satya or Truth
itself is considered a great Vyahrti: ‘tasmai haitam $okataram vy-
ahrtim uvaca yat satyam tasmad u satyam eva vadet’ (Satapatha-Brah-

mana).

Vyahrtis also refer to the limbs of one super-organism, vaisvanara or

visvarapa:

ya esa etasmin mandale purusas tasya bhar iti Sirah: Bhah is



the head of that universal being in this Mandala

bhuva iti bahuh: the all-encompassing space is like the arms

(which embrace everything)

suvariti pratistha (padau): support, foundation.

— Satapatha-Brihmana
This view is also found in Maitri-Upanisad 6.5/6/35.
Chandogya-Upanisad 2.23.3:

When Prajapati meditated on the three Vedas, the three Vy-
ahrtis arose from it — bhah, bhuvah, svah — bhar iti va agnih,

bhuva iti vayuh, suvar ity adityah...

When he continued to meditate on these three, the three letters

of OM arose from it.

Prajapatir lokan abhyatapat, tebhyo’bhitaptebhyas trayi vidya
samprasravat, tim abhyatapat, tasya abhitaptaya etany aksarani

samprasravanta bhar bhuvah svar iti

In other words:

The three Vyahrtis, instead of just pointing at the three realms,
actually point at the three manifestations of Light in the three

realms.

20



In the same way, Vi$va, Taijasa and Prajna represent the way
Consciusness manifests in the three states of consciousness:

Waking, Dreaming and Deep Sleep.

This last important point leads to Sayana’s insight that Brahman is
the inner Light.

In Brhadaranyaka-Upanisad 6.3-4, a beautiful connection is made
between the Gayatrimantra, the three Vyahrtis and the Rgveda man-
tra Om madhu vata ytayate (1.90.60):

tat savitur varenyam

On that beloved (glory) of the invigorator

Honey the winds, honey the streams drip on the righteous
person, honey-filled may the plants be for us. Bhah svahal!

bhargo devasya dbhimahi
On the glory of the (invigorating) luminous one let us meditate

Honey the night, honey the morn, honey-filled the earthly
expanse; Honey may Father Sky be to us! Bhuvah svaha!

Dhiyo yo nab pracodayat
that be may profoundly inspire our virtuous engagements or

thoughts

Honey-filled the tree, honey-filled the Sun; filled with honey
the cows; honey-filled may they be to us! Svah svaha!
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The three Vyahrtis in the Taittiriya-Upanisad

The meanings of the three syllables are given in great detail in the

fifth Anuvika of the Siksavalli of the very early Taittirfya-Upanisad:
Fifth Anuvaka

‘Bhah’, ‘Bhuvaly’, ‘Suvah™

These are the three utterances or Vyabrtis.

Among these there is a/so this fourth one,

which the son of Mahiacamasa came to know:

‘Mahak’.

That is Brahman, that is the true self.

Its limbs are the other luminous ones or Devatas.

‘Bhaly’ truly is this world.
‘Bhuvaly’ truly is the space in-between.
‘Suvaly, the luminous, is the realm beyond.
‘Mahaly’ is the Sun.

By the Sun all the realms are glorified.

‘Bhaly’ truly is Agni.
‘Bhuvaly’ truly is Vayu.
‘Suvaly’ truly is the Sun.
‘Mahaly’ is the Moon.
By the Moon all the lights are glorified.
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‘Bhaly’ truly is the Rg mantras.
‘Bhuvaly’ truly is the Sama mantras.
‘Suvaly’ truly is the Yajur mantras.
‘Mahaly’ is Brahman, the syllable OM.
By Brahman, the syllable OM,
all the Vedas are glorified.

‘Bhaly’ truly is the Prana life-breath.
‘Bhuvaly’ truly is the Apana life-breath.
‘Suvaly’ truly is the Vyana life-breath.
‘Mahaly’ is nourishment.

By nourishment

all the life-breaths are glorified.

Thus these four truly have a fourfold explanation,

fourfold, fourfold are the Vyahrtis.

One who realises these, realises Brahman.

To him all the luminous ones, the Devas, bring offerings.
Sixth Anuvika

That which is this space within the heart:
within this is the embodiment consisting of mind or awareness,
the immortal, the golden.
In the middle of the palate,
that which hangs down like a nipple,

is the origin of Indra, the uvula,
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the doorway leading to the realisation of one’s own true nature,

where the hairline parts

dividing both halves of the skull.

With ‘Bhaly’ one settles in Agni,
with ‘Bhuvaly’ in Vayu,

with ‘Suvah’ in the Sun,
with ‘Mahaly’ in Brahman.
One attains self-governance.
One attains the lord of the mind.
One becomes the lord of speech,
the lord of sight,
the lord of hearing,
the lord of consciousness.
Then he becomes this:
Brahman which has space as its body,
whose nature is truth,
who is the resting place of all the Pranas,
whose mind is bliss,
abounding in peace,

immortal.

“Thus, O Pracina-yogya, meditate!’ said the son of Mahdcamasa.
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5. The Traditional Bhasya or Commentary by Sayanacarya

Sayana, the greatest of all Vedic commentators, offers four alternative

meanings for the Gayatrimantra.

Meaning 1

Yah savita devah nah asmakam dhiyah karmani dharmadivisaya

va buddhih pracodayat prerayet tat tasya devasya savituh sarvan-
taryamitaya prerakasya jagatsrastuh paramesvarasya varenyam
sarvaih upasyataya jiieyataya ca sarhbhajaniyarh bhargah avidya-tat-
karyayor bhajanad bhargah svayarmjyotih parabrahmatmakarh tejah
dhimahi vayarh dhyayamah |

Of the luminous one who inspires our thoughts — The invigorating
luminous one who inspires our Dhis, our positive engagements or
thoughts related to Dharma and the like; the luminous one, the
invigorator who enthuses us as the inner guide, the supreme lord who

instils the world with creativity.

Upon the beloved Radiance — ‘Beloved’ because it is cherished by

all, being that which everyone approaches through meditation and
awareness. It is called ‘Radiance’ because it dispels selfish confusion
and its effects. It is a self-luminous Radiance, the Luminosity whose

very nature is the supreme Brahman, utmost Reality.

Let us meditate — Let us place our attention.

25



Meaning 2

yadva | tat iti bhargo-visesanam | savituh devasya tattadréam bhargo
dhimahi | kim tad ity apeksayam aha | ya iti linga-vyatyayah | yad
bhargo dhiyah pracodayat | tad dhyayema iti samanvayah |

“That’ refers to ‘bhargaly’, ‘Radiance’. Let us meditate on the Radi-

ance of the invigorating luminous one. Of what nature is that Radi-
ance? ‘yah’ can be understood as a Vedic form of ‘yat’. The Radiance
that inspires our Dhis, our virtuous engagements or thoughts related to

Dharma and the like: this is what we should meditate upon.

Meaning 3

yadva | yah savita saryo dhiyah karmani pracodayat prerayati ta-

sya siiryasya sarvasya prasavituh devasya dyotamanasya tat sarvaih
dr§yamanataya prasiddhar varenyarh sarvaih sarhbhajaniyarh bhar-
gah papanam tapakam tejo-mandalarh dhimahi dhyeyataya manasa

dharayema |

The invigorator, the sun, who inspires our engagements — of that

invigorating shining luminous one, let us meditate upon the belov-
ed Radiance cherished by all, beheld by all — the Mandala of Light

which burns up all papas, a/l negative states and their consequences in
the form of actions which cause the mind to fall (p into lower states. Med-

itation means to hold the mind’s attention.

Meaning 4
yadva | bhargah-§abdena annam abhidhiyate | yah savita devo dhiyah
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pracodayati tasya prasadad bhargah annadi-laksanam phalarh dhima-
hi dharayamah | tasya adhara-bhata bhavema ityarthah |

The word ‘Radiance’ can also mean ‘nourishment’. Of that invig-
orating luminous one who inspires our Dhis, our engagements and
thoughts about Dharma and. the like — let us meditate upon the fruit
arising from his grace in the form of nourishment. May we have this

as our fundament. This is the meaning,
. Vedic Parallels

It is useful to look at other Vedic verses to gain a better understand-
ing of the nature of the invigorating (savita) Light of the Sun (saurah
tejah) as the inner light of Jiana, awareness or knowledge (antararh

jianatmakam).

Rgveda 1.6.3.

O mortals, behold this wonder!
Making light in the absence of light,
form in the absence of form,
he has emerged

together with bis brilliant rays.

Sayana explains — “The absence of light’ represents the night in which
the living being (prani) is overcome by slumber and is devoid of pra-
Jhdna, insight and perception. “The absence of form’ represents the

state of being formless (rapa-rahita), since one is not manifest (anab-

27



hivyaktatva) due to being enveloped in darkness (andhakaravrtatva).
‘He’ refers to Indra in the form of Strya. Sarya removes the darkness
and thus makes light where no light was and form where no form

was, resulting in prajiiana, insight.

1.35.6

Steeds with white feet
have illuminated the people,
drawing the gold-yoked chariot —
forever do folks, all the worlds
dwell in the lap of the divine Savitr.

Sayana explains — Savitr means the one who inspires (preraka). The
steeds are the horses of SGrya who draw his chariot. “White’ means
‘like crystal’. As their feet appear like crystal (sa iva), the horses are
said to have ‘white feet’. The chariot is described as gold-yoked be-
cause the front part of the chariot, the yoke, is golden. ‘Divine’ means
‘to be connected with all other Deities’ (itara-deva-sarhbandhin). ‘In
the lap of” means to be ‘in the presence of”. Not only the folks, the
people, but all the worlds are in the presence of Sarya for the sake of
light (prakasaya).

1.50.10

Above the darkness
beholding the loftier light,
we have attained the Deity in the midst of the deities,
Sarya, the utmost light.
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Sayana explains — “We’ means the practitioners (anusthatarah). The
darkness means the night, or it means vice (papa), that which caus-
es the mind to fall (patayati) into lower realms. What is beyond the
darkness is that which is free of evil (papa-rahita). The Mantra is also
explained by Taittiriya-Sarhhita (5.1.8.6): ¢ “Ud vayarh tamasas pari”
declares that papa is indeed darkness; they remove from us the dark-

ness of papa.’

The Deity in the midst of the deities is Strya endowed with all
virtues such as generosity and so on (danadi-guna-yukta). ‘Behold-
ing him’ means performing Upasana (meditative activity) upon him
along with praises, offerings and so forth. Thus we attain the utmost
light in the form of Sarya. Taittirlya-Sarihita (5.1.8.6): ‘aganma jyotir
uttamam’ declares Aditya to be the utmost light and that one attains
union (sayujya) with Aditya.” “Whatever one worships in whatever
manner, that one becomes’, states another Sruti (Brhadaranya-

ka-Upanisad).

1.113.1.

This most excellent light of lights has come —
the wonderful a//-illuminating one is born pervading each and
all.
Even as the night is the offspring of the Sun after it sets,
even so for hber birth the night yields her place to Dawn.

In view of Nirukta (2.19) Sayana explains the Mantra as follows —

Among all luminaries such as the planets, the stars and the like, the
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light called Dawn is the most excellent, the one most praiseworthy.
Why is this so? The light of the stars only illuminates itself, not
another. Although the moon illuminates another, its light is not very
bright. Yet the light of Dawn is such that in an instance (yugapad
eva) it illuminates the entire world by removing all darkness. Hence it
is the most praiseworthy of all. Such a light has arrived in the direc-
tion of the East. And as it arrives, it illuminates all things enveloped
in darkness. Its luminosity is all-pervading.

When the Sun sets, it gives birth to the night. Likewise, the night
yields her place for the birth of Dawn.

1.92.6

We have crossed the limit of darkness —
Breaking forth, Dawn makes the awareness of all beings emerge.
Like a flirtatious person smiles
for the delight of another while radiating brilliantly,
of beautiful appearance she has swallowed

the darkness for each and all to have a happy mind.

Sayana explains — “The limit’ means ‘the place where the darkness
ends’. ‘Makes the awareness’ means ‘Dawn establishes (nirmimite)
the perceptions (jianani) of all beings (sarvesarh praninam)’. Even as
a flirtatious person with the ability to sway another smiles when com-
ing into their presence, even so Dawn appears as if smiling, radiating
brilliantly with her pristine light (nirmala-dipti). Of beautiful form
made of distinct light she has consumed the darkness in order for

everyone to have a happy mind (sarvesirh saumanasyaya).
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2.27.11

Neither the right nor the left do I discern,
neither the front nor the back, o Adityas.
Yet to mature, yet to be guided, o Vasus,
led by you may I attain the fearless light!

Sayana explains — One who is enveloped by the darkness of the night
or by the inner darkness of ignorance (antarad ajnanat) does not dis-
cern the right or left, front or back. ‘Yet to mature’ means ‘one whose
knowledge is not ripe’ (aparipakva-jiana). ‘Vasu’ means ‘one who
preserves’. O Vasus, led by you along the beautiful path (Sobhane-

na margena) may I attain the fearless light, which is the light of the
Sun (saurarh tejah) or the inner light of Jiana, knowledge (antararh

jianatmakam).

3.1.10

O Vai$vanara, I praise your splendours
whereby you, o perceptive one, are all-knowing.
The moment you are born
you fill all the worlds, earth and sky —
all, o Agni, you have encompassed with yourself.

Sayana explains — “Your splendours’ are the ‘lights connected with
you’. ‘Perceptive’ means ‘wise’. ‘Svar-vit’ (literally ‘one who has found
the light’) means ‘all-knowing’ (sarva-vit, sarvajia). “The worlds’
means ‘those who are born as beings’. “You have encompassed with

yourself” means ‘you have comprehended all’.
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3.22.2

O Agni worthy of veneration!
That radiance of yours
which is in the luminous realm,
on earth, in plants, in waters,
whereby you have spread out wide the interim space —
that brilliant light is /Zke an ocean: the observer of humans.

In view of Satapatha-Brahmana (7.1.23), Siyana explains the Mantra
as follows — Agni’s radiance takes on many forms: in the luminous
realm (dyuloka) his light is known as Aditya, the Sun. This is the
known light. The hidden light is the effulgence in plants such the
potential of wood to burn, or the nectar of the Soma found in the
plants. O Agni, all this light which is present everywhere (a sarvatra
vartamanam tejah) is simply your light (tavakam eva). As the radiance
in the form of Vayu you spread out wide the interim space (akasa).
Brilliantly shining thus you directly witness the activities of humans
(saksitaya drasta).

5.17.3

Indeed that Sun is luminous by Agni’s radiance,
who is yoked with power, with speech of praise,
by whose brilliance, like that of the Sun tself,

vast splendours shine forth.

Sayana explains — Agni is endowed with the power to protect the

world (jagad-raksana-samarthanena balena) and is yoked by speech of

32



praise. Agni’s brilliance is like that of the luminous Sun. It pervades
the entire universe. By his brilliance vast splendours — the lights —

shine forth, and by his radiance the Sun itself is luminous.

Needless to say, there are innumerable explanations of the Sun as
the inner Sun of Awareness in the later Vedic texts such as the Brah-

manas, Aranyakas and Upanisads.

These precious texts highlight the outer, inner and innermost inter-
connectedness of external nature, internal mental and astral phenom-

ena as well as the innermost spiritual dimension of reality.

They demonstrate how

1. the outer Sun,
2. the inner Eye or Vision, and

3. the innermost Awareness or Consciousness

are innately connected and are to be understood as interdepend-

ent manifestations of each other.
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INCREASE owr INTELLIGENCE
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PRAYER 0o GODDESS SARASVATI ¢o
INCREASE our INTELLIGENCE

Fo A FARE g FIFHRGLATHT |
g T o e = 3 A |

orh namaste §arade devi kasmira-pura-vasini

tvam aharh prarthaye nityam vidya-danarh ca dehi me

Om Obeisance to you, O Goddess Sarada,
You who are like the Full-Moon in Autumn,
You who dwell in the Region of Ka$mir!

I ever beseech you:

Grant me the gift of knowledge!
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